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"I recognize no reality other than the Lord Krsna whose 
hands are beautified by the flute, the hue of whose body is 
just like the newly appeared clouds, who wears yellow 
garments, whose lips are as red as Bimba fruit, whose face is 
as lovely as the full moon and eyes like red lotus." 
. —Madhusudana Swami 


An Appeal for Gita Parayana 
—Late Sri Jayadayal Goyandka 


On the sacred soil of Kuruksetra the Kaurava and 
Pandava forces stand arrayed ready for a passage of arms. 
Meanwhile the mighty hero Arjuna is moved to pity at 
the sight of his own kith and kin in both the armies; nay, 
regarding participation in that fratricidal war as a great 
down his arms and sinks into the back of his 
despair. Asked by the’ Lord what made him so 
vous, Arjuna feels puzzled and, surrendering himself 
to the Lord, approaches Him for guidance. At this very 
point begins the great teaching of Srimad Bhagavadgita. 
India, nay, the whole world is in a similar state of 
confusion today. None is able to find out the right path. 
Under such circumstances even as Arjuna surrendering 
himself to the Lord, his supreme refuge, received the 
incomparable lesson on right conduct, so should India take 
refuge in the all merciful divine Lord and attain an easy 
access to all-round happiness here as well as hereafter. In 
those days the ‘Lord's Song’ too was not available in its 










ugh His own divine tongue, is easily accessible to us. 
is identical with the Lord Himself. It is by taking refuge 
in this divine song that we should seek to illumine our 
path of duty. : 


Srimad Bhagavadgita is the. divine message of God 
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Himself. Its glory is unbounded and unfathomable; it 
cannot be correctly represented. Even Sesa (the serpent- 
god with a thousand tongues), Siva and Ganega (the god 
of learning) cannot describe it in full, much less any human 
being. The Bhagavadgita has been glorified at many places 
in the Epics as well as in the Puranas. But even if the 
volume of tribute paid to it so far is put together, one 
cannot say it is all. Really speaking, its glory cannot be 
fully described. That which is open to description is finite, 
how can it be infinite? 

The Gita is a most wonderful scripture. The essence 
of all the Vedas has been compressed into it. Its style is 
so simple and lovely that it can be easily understood with 
a little amount of practice; yet its meaning is so deep and 
hidden that it cannot be fathomed even by a life-long 
uninterrupted study. It presents ever-new facets of meaning, 
which, therefore, ever remains unexplored. And if it is 
studied with a devout and concentrated mind, every word 
of it will directly appear as pregnant with a deep meaning. 
The exposition of the virtues, glory and mysteries of God 
as well as of the paths of Action and Knowledge contained 
in the Gita can hardly be found at one place in any other 
scripture. The Bhagavadgita is an incomparable work, 
every word of which is full of wise counsel. There is not 
a single word in the Git, which can be passed over as 
flattering. All that has been said in this book is literally 
true; to conceive the word of God, who is ail Truth, as 
flattering is to lower its dignity. 

The Gita embodies all sacred books. It comprises the 
essence of all the scriptures. It will be no exaggeration 
to speak of it as the treasure house of all the truths 
containéd in the Sastras. Having mastered the Gud, the 
essential knowledge of all the scriptures can be automatically 
acquired and requires no extra labour. 
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The Gita is even greater than the Gariga. The scriptures 
hold out Mukti or Liberation as the reward of a dip into 
the Ganga. He, who takes a dip into the Gariga can be 
liberated himself, but he is not able to redeem others. The 
'| man who dives deep into the Gita, however, not only gets 
liberated himself but also acquires the capacity to redeem 
others. Whereas the holy Gariga has issued from the lotus 
feet of Bhagavan Narayana, the Gira has emanated from 
His sacred lips. Moreover, while the Ganga liberates him 
alone who goes to it and bathes in it, the Gita visits every 
house and shows its inmates the way to liberation. That 
is why the Gia is declared as greater than the Ganga. 
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After passing through the evolutionary stages of various 
animals, man has ultimately got the human form. It is because 
of this that traces of animal passion are still found in him. 
If at that stage, he does not make full use of the human 
intellect to discriminate between virtue and vice, he is inert, 
according to the Law of Inertia, for he refuses to change 
himself for his betterment. He does not want to move forward, 
and make use of his human intelligence. He allows the traces 
of animal passion in him to guide his actions. 

Hence, one, who is not prepared to make progress or better 
his condition, is committing a sin. This is the root cause of 
the sin. This is how a man imbibes sin. 


—Swami Rama Tirtha 






Religion always takes three steps. The first is dualism. 
Then man gets to a higher state, partial non-dualism. And 
at last he finds he is one with the universe. Therefore the 
three do not contradict but fulfil. 


—Swami Vivekananda 


Neighbourly Dealings 


—Swanmi Ramsukhdas 


Question—What type of dealings should a householder 
have with his neighbour? 

Answer—A householder should regard the neighbour 
as a member of his family. Only the mean hearted 
(minded) persons make the distinction between their own 
and the others while the broad minded persons regard all 
the beings of the earth as their family.* All beings are 
our brothers because of our relation with God. So we 
should -have our dealings with our neighbour as we have 
with the members of our family. If there is any sweetmeat 
or fruit with us, and there are our own children as well 
as the children of our neighbour, while distributing the 
sweetmeat etc, we should first give the sweetmeat of the 
superior quality to the neighbour's children a little more 
than we give to our own children. After we should give 
it a little more to the children of our sister or daughter. 
Then we should give it to the children of our brother and 
family etc. Thus people may have a doubt that their 
children will be at a loss by receiving less and inferior 
quality of sweetmeat etc. But it is not a fact. If we behave 
towards the children of our neighbour, sister and daughter 
etc., in a good manner by giving them extra and better 





* ayam nijah paro veti ganana laghucetasam! 
udaracaritanam tu vasudhaiva kutumbakam ii 
(Pancatantra—Apariksita 37) 
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share. They will pay our children back in our own coin. 
Thus the balance will remain the same but this sort of 
behaviour will enhance their love for one another. Love 
is more precious than things or objects. 

If the neighbour's cow or buffalo enters your house 
and starts eating something, you should neither quarrel 
with the neighbour nor give a thrashing to the animal but 
should say to the neighbour, "Brother, your cow or buffalo 
has entered our house. Please see that it does not come 
again." If we behave politely, our neighbour will also pay 
us in the same coin. Even if the neighbour behaves cruelly, 
we should not be angry with him but we should be 
specially watchful that our cow or buffalo does not cause 
any loss to the neighbour. 

If there is a function or marriage ceremony etc., in 
our house and delicious sweet-dishes are prepared, we 
should also offer them to the children of the neighbours 
because being neighbours they are the members of our 
family. If you want to behave more affectionately towards 
them, you should offer gifts to their sisters and daughters 
when they get married in the same way as you offer to 
your own sisters and daughters. Moreover you should 
behave towards their son-in-law as you behave towards 
your Own son-in-law. 


Se eto eta o%, 
ee Me Me hos d 






The goal of positive thinking and of practising the art of 
Pratipaksa Bhavana is to bring about a total change in your 
personality. People who are not following the path of Yoga or 
who do not have a serious insight into life go on changing, but 
they experience no total change. All their negative traits remain, 
having been modified only slightly. 








—Swami Jyotirmayananda 


Feel Always the Presence of God 
—Late Sri Hanumanprasad Poddar 


Believe: God is always with you and stands wholly 
at your elbow. At no time, and under no circumstances, 
He can leave you alone. You do not really believe in this, 
that is why you get frightened and consider yourself 
helpless. Have faith that God is with you. He is omniscient, 
all-powerful and He is your dearest friend. The moment 
you feel He is by your side, your fear will vanish and 
you will find yourself protected. 

Believe: in the proximity of God, when you know 
yourself to be fearless and protected, no external danger— 
however great it may be—which may confront you to serve 
some hidden purpose of God for your own good, will 
succeed in creating in your mind even the least amount 
of fear and sense of helplessness. 

Believe: God's nearness will destroy all your weaknesses— 
all your evil thoughts. Then, you will no longer be guilty 
of any such improper conduct, any such sin, the fruit of 
which may bring you misery and distress. In spite of this, 
if you happen to face distress and danger in any form or 
shape, you will see in that nothing but the fulfilment of 
some auspicious divine purpose. 

Believe: he, who lives ever knowing that God is present 
near him can neither commit any act of evil, nor feel disturbed 
or depressed when (notwithstanding his not being guilty of 
such act) he has to face any danger, loss, infamy or obloquy. 
In all circumstances, obtaining the auspicious touch of the 
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benign divine presence, he ever finds himself diving and 
swimming in the nectarean ocean of divine grace. 

Believe: whatever you already possess, whatever you 
are obtaining and will obtain, all that is within the sight 
of the Lord, who is your greatest friend and constant 
companion—in fact, they are His own dispensation for 
you. If you feel agitated over them, or give expression 
to grief or misery, it will prove that you have no faith 
in the auspicious dispensation of God, who is the very 
embodiment of supreme auspiciousness. 

Believe: whatever God regards as good for you, and 
whatever you obtain according to His dispensation (life 
or death, honour or dishonour, profit or loss, happiness 
or misery, prosperity or adversity)—therein lies your good. 
Whatever you seek, and what you regard as good, very 
likely may be full of evil for you. Therefore, surrendering 
yourself and your future completely in the hands of God, 
free yourself from every form of worry. According to the 
dictates of your pure, Sattvika intellect, go on performing 
in the spirit of worship of God whatever duty may come 
before you. Be not careless in its performance. And never 
indulge in the thought, ‘If this happened, I would have 
gained’ or ‘I have suffered a great loss because this did 
not happen.’ Remember: whatever comes to pass in the 
end, that is the real thing, and therein lies your good. 

Believe: God ever does what is only good; it is a different 
thing, if His procedure of work is not appreciated by you. 
But if you cultivate faith in Him, His method of work also 
will prove suitable to your taste, and what appeared 
unfavourable and terrible in the beginning will appear as 
favourable and pleasant. Then, seeing His auspiciousness even 
in death, you will get charmed and enamoured. 


$5 49» e*o «9: 
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Beware 


By this time while these lines are being written, Mahila 
Araksana Vidheyaka in its Bill form must have been put 
up on the floor of the Samsad in New Delhi. I wonder 
what this Bill is meant for. As for as I can think, this 
Bill will reserve 33% seats for women in Loka Sabha and 
Rajya Sabha, assemblies and may be in council of 
Ministers also. Since a particular lobby was in opposition 
to this Bill being passed in its present form, the Bill has 
been withdrawn even though Congress President Smt. 
Gandhi was in favour of the Bill as it was indicated from 
her statements. Now the question is—why 33% and why 
not 25%? As per arithmetical calculation, the female 
percentage of population must come to 50. Out of that 
50% if it is assumed that every adult woman might be 
having 2 children as an average, the real percentage of 
women qualified for membership, will come to 15 to 20 
in a hundred. Exactly the same will be position of male 
members also. 

But this mathematical jugglery is false and baseless. 
According to simple Arithmetic there are 50% women, 
may be a few more or a few less. They can claim that 
much representation in every sphere. But what I fail to 
understand is why this political surgery; why this cutting 
into pieces. Suppose there are 50% female M.P.s and 
M.L.A.s in legislative bodies and cabinets, will every 
woman be happy? Will all problems be solved? Are the 
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female M.P.s, M.L.A.s and female Ministers happier than 
the rest of the stock? Are the males not sailing on the 
same boat? Ladies must remember always that the crown- 
wearing head is always uneasy. Suppose there are 100% 
female M.P.s in the Samsad, will they exile all men from 
the country? And what will they gain from it? Secondly, 
try to distinguish happiness from facilities and conveniences. 
Never forget that all that glitters is not gold. The real 
happiness oozes out from the inner source of the spirit 
and not from currency notes or costly costumes. 

The biggest question—Have you ever seen a woman 
with moustaches or beards? If not, have you ever given 
some thought why the mother nature has created you so 
fair? Why was the nature so partial in your favour? Leave 
apart the sayings like—aa "meg Wad vri v3 tam or gest 
‘a’. Don't they—even the Westerners—call you as ‘better 
half’ and ‘fair-sex'? Do you think you will be happy by 
having equal rights? Do you or the so called Parliamentarians 
know what the word ‘Right’ exactly means? 

Let us understand it. Have you ever seen a lady 
wrestler? No? Why not? Is there any law against their 
being a Boxer? Why don't they go for that? We do find 
certain exceptional cases of fighting women from Goddess 
Durga to Laksmi Bai; from Chinnamma of Kittur to Rani 
of Gondwana or Cànda Bibi of Ahmad Nagar but in 
Western countries you will hardly find a case like that — 
Occidental Versus Oriental— 

So far the physical features which are universal have 
been presented. Now I would like to point out regional 
characteristics and specialities of the nature. Just as you 
cannot fail to distinguish a boy from a girl in your own 
Society even so you can differenciate a foreigner from 
Indian. Similarly there are basic differences of mental 
structure and style of living between Indian way and 
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Western way. Even the fundamental ideological conceptions 
differ. There is world of difference between Odyssean 
ideology and ideological conception of Mahabharata or 
Ramayana. No Indian can admire the conduct of Halen 
just as the Westerners do not find any logic in feminine 
chastity of Mother Sita. A difference between two poles. 

The conception of equal status and rank for ladies, is 
a product of Industrial Revolution and a part of Industrial 
culture. By now it has destroyed the domestic peace in 
the Western countries. This statement can be verified from 
the growing number of divorce cases. The ultimate goal 
of feminine birth is the motherhood. It is a unique 
position—unique socially, morally, ethically and religiously. 
When a mother looks at her baby child and embraces her 
and kisses her, there is invariably on her face a divine 
glow which is indicative of an inner joy which is quite 
unearthly. Motherhood is the cherished desire of every 
woman without which the feminine life is a drudgery and 
remains fruitless. As a matter of fact it is an instinctively 
cherished goal to them. Had it not been so, the nature 
would not have provided to them the special Biological 
parts. 

My intension is only to show that there are substantial 
differences in the physical and mental texture of women 
or from feminine point of view in the men. The highest 
and most admirable trait in women as I think, is their 
capability of being mothers and not piloting planes. They 
can do it. They can sail a ship and handle a rifle; they 
can parade well but they cannot grow moustaches, they 
cannot become good wrestlers just as men cannot procreate 
babes. 

So the conception of equality does not mean having 
a few seats in parliament reserved for them. Will it make 
the position of the rest any better? Is every woman in Sri 
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Lanka Candrika Kumaratunge or every man in India has 
become A.B. Bajapeyi? Equality like freedom is undefinable 
term. Equality lies in— 
arent wa afar 
wi Wa yar a ism: wem: 

Equality abides in ‘saav —a subtler and higher level 
of socialization—and not in ‘waada’ a very gross level of 
treatment. You cannot make a newly born baby to live 
on gross food because every other member in the family 
does so or we cannot say that the child also must do the 
same amount of work as a grown up person does. No. 
The equality lies in making the kid the pupil of their eyes 
and making every sacrifice if and when the occasion 
demands. This is real equality. 

The slogan for the freedom and equal rights for women 
has its origin in Western culture. Western culture does not 
suit Indian minds. Take it that the so-called leaders who 
vehemently advocate for feminine freedom, will not 
actually transplant it in their domestic life. An Indian— 
man or woman—will never like to get married for fifty 
times or so. It is not in their veins. 

The Westerners do respect ladies but as a matter of 
ettiquate. Never a Lanka was destroyed or.a Mahabharata 
fought to take revenge of any Sita or Draupadi in the 
history of West. Odyssey is a clear example of that. With 
the exception of a few, no Indian woman would like to 
have the western style of freedom. Our ideal of womanhood 
and feminine chastity is Sita and Savitri; Anasüya, Gargi 
and Maitreyi who had full freedom but not the type that 
modern agitators advocate for. 
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The Songs Divine 
—A. A. Anzrani 


I wander from stone to stone 

Dragging my feet on dusty road 

In temples I have searched you 

In churches I have dreamt of you 

In mosques I have wept for you 

Books have given no trace of you 

Saints have not seen you 

Toiling masses say you are in their sweat 
Fighting soldiers say you are in their blood 
For' politicians you are in power 

For fanatics you are in dreams 

A child finds you in his sweetmeat 

A lover finds you in the face of his beloved 
Ah! universal Love, where should I find you 
The brooks reflect your image 

The sun burns with your fire 

Spinning of earth is your, Maya, 

Burst of clouds is your tear 

With the clock you tickle 

With the cock you crow 

Birds fly with your wings 

Flowers bloom with your smile 

You are the greenness of grass 

You are the syrup of creepers 

Up I look I find you there 

Down I look I find you there 
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In cosmos I find your infinite virtue- 
In atom I find your ultimate origin 
You stretch away beyond imagination 
You condense in beyond imagination 
Everywhere I find you 

Everywhere I find you not 
Ultimately I find you in my self— 
In my smiles 

In my tears 

In my eyes 

In my smell 

In my days 

In my nights 

In my love 

In my hate 

In my mother 

In my father 

In my friend 

In my beloved 

In my teacher 

In my master 

You are in my body 

You are in my mind 

You are in my soul 

You are in me 

You are out of me 

You use my every organ 

You fly on my fancy f 
When I dream, you are dreaming 
When I walk, you are walking 

I am not I 

I am you 

You are not me 

I am you. 


4 
^ 
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Evolution of Consciousness in the Light 
of Srimad Bhagavata Mahapurana 


—Vijayalakshmi Das 


The human aspiration since time immemorial seeks 
after Truth, Beauty and Perfection even in the chaos of 
the present day-to-day existence. The enlightened human 
mind at times faintly perceives,."That which is immortal 
in mortals and possessed of the truth, is a god and 
established inwardly as an energy working out in our 
divine powers....." which is being reinforced in the verses 
of Rg Veda as follows— 

sea m aqa Tae A Sasa yaa iTA | 

i.e. from falsehood to Truth, 

from darkness to light, 
from death to immortality. 

This eternal truth is to manifest in mundane existence. 
|The material inconscience is not a separated whole rather 


JA it is a part and parcel of the Almighty Saccidananda. The 
material envelope, i.e., the human form is not to be 
abandoned as something reproachful in order to attain 
divinity. 

— "He energised conscious force (in the austerity of 
thought) and came to the knowledge that matter is the 
Brahma. For from Matter all the body is to be transformed 
so that it would be capable of reaching the highest 
consciousness of the Almighty Saccidananda." Thou art 
Truth sublime, Thou art Bliss sublime, Thou art Consciousness 
sublime. But the sublime consciousness is silent and 
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intrinsic. The Supreme Felicity or the Bliss exists in a 
disguised manner. It cannot be revealed by easy means. 
The incarnation of Jiva in human form must carry out the 
quest for Knowledge, Bliss and Truth out of the ignorant 
material envelope. Srimad Bhagavata Mahapurana teaches 
us how to seek it out of our ego-centric self. The human 
existence is to be deified by transcending ego from 
different levels of consciousness. Man does not have to 
discard the physical sheath in order to establish divine life 
upon earth. The aim of life is not to merge into the 
Absolute. Nothing by cessation of this living existence. 
Rather this living form is to become a tabernacle for the 
Ultimate Consciousness to descend and dwell upon it, so 
that the creation will become a meaningful whole. 

Matter is considered to be insenscient. But the spirit 
is deeply involved in it. The divine teacher Lord Krsna 
reveals the secret of the theory of involution to his human 
disciple Arjuna in the spiritual discourses of Srimad 
Bhagavadgita in the following verses— 

STEHT ë Ste adyaya: | 


agmg Ed a WA wa dl 
ae NEE Goo (Gig X. 20) 
The ultimate consciousness i.e., the Supreme 


Consciousness which is being involved in inert matter is 
to manifest its original form' so that matter could speak 
of the glory of the Lord in its transformation of consciousness. 
Our evolution is a two-way process. There always lies the 
urge in insenscient matter to rise, to reach the highest level 
of consciousness. In -a reciprocal way the Supreme 
Consciousness above has the tendency to descend upon 
matter in order to enlighten it in its higher light and to 
transform it. There is every possibility of bringing down 
the Consciousness of the Almighty Saccidananda from 
above so as to make the terrestrial existence the dwelting 
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place of the Supreme. Every object of the universe has 
its utility. Man does not have to discard the bodv in order 
to merge into the Absolute but_he has to transform the 
| level of consciousness. All the eighteen chapters of Srimad 
/ \Bhagavadgita deal with different levels of human 

(eonsetousiess. and their transformation. The gross physical, 
the subtle physical, the different levels of the vital, the 
mental, the spiritual and the psychic levels of consciousness 
need to be transformed in the light of the higher consciousness. 
Human ego is to be transcended. Ego is not to be 
abandoned in toto. In fact, ego is a bar in the path of 
spiritual upliftment but ego too serves as an inevitable aid” 
for spiritual progress. Ego is to be used as an instrument 
but let it not become the master of ourselves. S7imatl 
Bhagavata Mahapurana throws light upon the various 
levels of human consciousness and shows humanity the 
right path to live divine life upon earth. According to 
Srimad Bhagavata, Lord Krsna, the Almighty Saccidananda 
in human form is Bliss incarnate (the Supreme Felicity). 
The creation is incomplete without Him. Jiva is a portion 
or part of Iśwara. Jiva is not complete even though 
Consciousness or Cit dwells in Him. True knowledge 
dawns upon man, "the Jiva’ only in rare moments of 
revelation which is called the power of Intuition but the 
state does not become everlasting. Lord Krsna is knowledge 
incarnate. He was in a complete state of bliss while talking 
to his sixteen thousand Ranis at Dwarika. Even His mental 
state of felicity remained unfaltered while the Golden 
Dwarika was getting submerged under water. Thus Supreme 
Felicity has no beginning r nor it has any end. It always 
remains the same. 

Perfect Bliss does not reside in ephemeral objects. Man 
does not get bliss because he is not conscious of bis own- 
self. The creation, its preservation and its ultimate destruction 
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are the Lilas (plays) of the Saccidananda. Paramátmatattwq 
is same in all these three states of creation. The ultimate 
aim of life is God-realisation. One cannot attain bliss 
without the realisation of the highest consciousness. Animals 
dre not conscious of their own self. They cannot have 
knowledge of God-realisation. But in man, this ultimate 
consciousness is ever present i.e., man is capable of 
experiencing it. Jiva, which is a part of the Supreme Iswara 
is in a state of discontentment and confusion despite all 
worldly enjoyments. Because worldly enjoyments are 
short-lived. Man seeks bliss in these futile things. Therefore 
he fails to attain the state of permanent Ananda. He will 
reach the highest state of bliss if he realises the Supreme 
Consciousness. 

The scriptures generally speak of three ways by which 
Iap-cán attain the Ultimate Consciousness of Lord Krsna. 

l. One gets a glimpse of the Lord in dreams. This 
is the most general type of 'Darśana. ^ ~ 

2. One feels the presence of the Almighty in temples 


e e This is the middle type of Darsana. 
3. The highest type of God-realisation is attainment of 


direct knowledge of the Supreme. 

When we feel Strongly the presence of God in certain 
holy place we have union with God i 
The scriptures term it as ... But when we feel that Iswara 
is all-pervading, i.e., every object of this creation reveals 
the presence of the Highest Consciousness, the Absolute 
then we have direct union with God Le.,..... The Yogis 
and enlightened souls have knowledge of God in this 
manner. This is termed non-duality or Advaita of Vedanta. 
The Lilas or the transcendental pastimes of Lord Krsna 
speak of this non-duality. The Gopis forget their own 
existence and get merged in the Divine. Gopis say—"] am 
Krsna". They feel every object to be Lord Krsna, so they 


uu ror ee 





n an indirect way. 
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had become Krsna themselves. They have 'Paramatma- 
darsana' within themselves. They were merged into the 
Ultimate Consciousness. Nothing could sever them off 
from the consciousness of Saccidananda. This is Advaita. 
Srimad Bhágavata teaches us how to attain it. 

The scriptures talk of three ways of God-realisation. 
(1) The way of Karma (2) The way of knowledge (3) The 
way of devotion. Lord Krsna, the divine teacher, discloses 
the secrets of Karma, Knowledge and Devotion to his 
human disciple Arjuna in Srimad Bhagavadgita. 

Man can attain God or the state of the Supreme 
Consciousness through Upanisads. But Sti Vedavyasa 
thought over it and came to conclusion that the language 
of the Upanisads is too difficult for the ordinary human 
grasp. The knowledge of the Upanisads is highly divine. 
The highest principles of the Upanisads are not easily 
palatable on the part of human beings enjoying all material 
comforts without restraint. This knowledge cannot be 
gained without true renunciation of material desires. 
Therefore it is too difficult to have access in this path. 
Sri Sukadeva had complete renunciation right from his 
birth. Therefore he was capable of having mastery over 
this and imparting the same as well. 

Srimad Bhagavata gives us a new direction to God- 
realisation in simpler ways. It says, "Do not leave the 
house. . Do your duty in family life. You do not have to 
bandoak this worldly life in order to attain God. There 
s no necessity to go to jungles and do penance in order 
to reach the consciousness of the Supreme. Srimad Bhāgavata 
guides us how to get the same state of bliss in worldly 
life which the Yogis enjoy in the state of Samadhi (the 
state of complete union with the Supreme). 

The Vedas are classified into four different parts (1) 
Samhita, (2) Brahmana, (3) Aranyaka, (4) Bhasya. The 
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oncluding portion of the Vedas is called Vedanta. Aranyaka 
eals with the scriptures of the Rsis. People who enjoy 
orldly pleasures have no right to study the Upanisads 
and acquire knowledge involved in it in a true sense of 
the term. Man is incapable of attaining God-realisation 
through the path of knowledge shown by the Upanisads. 
Vyasadeva took into consideration of all these facts and 
wrote Srimad Bhagavata Mahapurana. The significance of 
the Upanisads does not lie upon enjoyments but it lies 
upon renunciation. It is very difficult to take up the path 
of Yoga for worldly people. In this Kaliyuga, age of chaos 
man cannot practise Yoga successfully. Man can get truly 
liberated if he follows the path shown by Śrīmad Bhagavata. 
The ideology of Sri Bhagavata is divine. Liberation lies 
in renunciation of worldly desires. To merge into the 
Brahman by cessation of life is not liberation at all. This 
gross physical body must be transformed into the dwelling 
place of the Saccidananda consciousness by purification 
of the physical, the Vital, the mental, the Spiritual and the 
psychic. The Gopis did not leave thei 


r houses. They never 
left ‘Swadharma' in order to 
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7 1N order to merge into the consciousness 
A otfof Lord Krsna. The Gopis 


in the midst of family life 
attained the state of Mahaparamahamsa, They felt the 
presence of their Beloved Lord Krsna in the very breath 
of-their life. They merged into the infinite consciousness 
without cessation of mundane existence. Uddhavaji's ego 
got shattered after Witnessing the miraculous power of deep 
devotion in each state of their living. The Gopis saw Lord 
Krsna everywhere. They lived in their houses. But they 
lived in the highest state of sublime Consciousness of 
Vasudeva. Bhagavan Vyasa Narayana has described this 
miraculous power of love and devotion in Srimad Bhagavata. 
Bhagavata means to be in union with God. Devotion is 
not confined only to temples and religious Shrines but 
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wherever one sits one can have it there. Devotion is beyond 
time and space. It can go on ceaselessly within oneself. 
Keep in communion with the Divine always. But be careful 
and alert so that you may not get deluded by Maya. 
While Vasudeva was carrying Lord Krsna over his head 
he had direct union with the Saccidananda consciousness. 
The iron chains tied so strongly around him fell apart and 
the doors of the prison got wide open and gave him the 
way. But when he returned with Yogamaya he was again 
found in bondage. Vasudeva had attained the supreme 
consciousness but he failed to preserve this immortal 
treasure in his consciousness. The realisation of Brahma 
consciousness must be cautiously maintained throughout 
life so that it becomes a permanent state in all levels of 
consciousness. Never forget God. You are a part and parcel 
of his being. The devotee (the Vaisnava) plays with the 
Lord. All actions of the Jiva should be offered at the feet 
of the Divine so that they become divinity themselves. The 
cosmic consciousness pervades throughout the activities of 
human beings. When one thinks and feels that whatever 
he does is only for the divine, he marches ahead on the 
golden path of transformation of material consciousness. 
The animal aspect of human nature gets enlightened and 
process of evolution of consciousness proceeds faster. 
Devotion should be accompanied by Knowledge. and 
Renunciation and only then it is possible to e to establish the 
Divine race upon earth. In the initial stage of devotion 
mind does not reach the higher level of consciousness. 


e and observation of religious rites are 
te essential at this early stage on the part of the spiritual 
practitioners. Sorrow affects mind not the soul. In Srimad 
Bhagavata we offer our humble salutations at the feet of 


Lord Krsna, the ultimate destroyer of three types of 
sorrows. i.e., aena, afuta, mfi. Worship destroys 
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our sins. Do not only observe the formal rites but do 
worship the Lord within your own self. /Swara comes to 
our aid in moments of misfortune. We pray to God only 
when we are overwhelmed by misfortune. Lord Krsna 
always helped the Pandavas in moments of misfortune. But 
when the Pandavas got back their throne Lord Krsna went 
away. We pray to Lord with folded hands and bow our 
ead down before Him. The significance of it is that we 
ill do good work with our hands. Hands signify will to 
action or Kriyasakti. Bowing down our head before the 
Lord means we offer all our mental activities before Him 
So that we can become successful instruments in the hands 
of the Divine. We thus surrender our ego before the 
Almighty. i 

Sri Bhagavata begins with prayers and ends in prayers 
too. A little drop of practice is better than an ocean of 
theories. All our actions should become an offering to the 
Divine. Srimad Bhagavata tells us how it is possible to 
Teach the Ultimate Realisation of God within the span of 
a short time. 

King Pariksit got liberation within a week. He got freed 
from worldly desires. He was liberated from body 
consciousness. He became aware of psychic consciousness. 
The Supreme Consciousness dawned upon him and he 
became free and enlightened. We must become true 
listeners like Pariksit and the Speaker must be like 
Gurudeva Sti Sukadeva. In worldly life we are all like 
Pariksit. The Jiva in the womb of mother is being protected 
ly Caturbhuja Narayana. He seeks after his Divine 
Protector earnestly. King Pariksit's quest after the Ultimate 
Consciousness was due to prior knowledge of his death 
on the seventh day. His death would be caused by bite 
of Taksaka snake—He was well aware of it. Each Jiva 
is ultimately Boing to be devoured by Taksaka. Taksaka 
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stands for time or Kāla as has been depicted in Ekadaéa 
skandha. Time leaves none. It devours all on the seventh 
day. A week consists of seven days. All of us will become 
victims of death on one of the seven days of the week. 
Man is afraid of death and even Brahma is not exempted 
from the cycles of time. But when one listens to Srimad 
Bhagavata he reaches the sublime consciousness and 
becomes fearless. He fears to consider death as something 
dreadful. 

Sti GaneSaji appeared before Vyasadeva in his Arama. 
Lord Gane$a was being offered the work of writing down 
Bhagavata only on one condition, i.e., he will not sit idle 
even for a single moment. Mouse is the carrier of Lord 
Gane$a. Mouse symbolises efforts. Always do your efforts 
towards God-realisation. Never waste a single moment in 
idle thinking. Each good work commences with worship 
of Lord Gane$a because he clears off impediments from 
the way of success. Worshipping Lord Gane$a means we 
must become  Jitendriyas. Our Indriyas (Sense-organs) 
should become instruments in the hands of the Divine. 
Next prayer to Goddess Saraswati is being offered. Her 
Grace enables us to understand scriptures thoroughly. Our 
level of mental consciousness is being transformed into 
divine consciousness. Srimad Bhagavata speaks of evolution 
of consciousness stage by stage during the span of man's 
life. This is written for the welfare of humanity. It is the 
unique scripture based upon divine love. The highest kind 
of love i.e., love of the Supreme can only be attained by 
transcending ego from all levels of existence i.e., from the 
physical, vital, mental, spiritual. Then person who can 
explain this rare and valuable scripture must be enlightened 
and must have obtained true renunciation. Lord Siva is 
an embodiment of renunciation—Vairagya. He incarnated 
himself as son of Vyasadeva as Sri Sukadeva in order to 
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deliver teachings of Srimad Bhagavata. Sri Sukadeva was 
an embodiment of knowledge, devotion and renunciation. 
Srimad Bhagavata speaks of the glory of the Divine. When 
one totally forgets the physical consciousness and gets 
completely merged into love of divine consciousness he 
gets transformed and the aim of terrestrial life is fulfilled. 
The ultimate aim of Srimad Bhagavata is human 
transformation, the ‘transformation of consciousness in 
usual evolutionary way. 

S17 Sukadeva asked King Pariksit whether he would 
like to drink the nectar of heaven or the immortal words 
of Srimad Bhagavata. Pariksit wanted to know the benefits 
of drinking nectar of heaven. In reply Sri Sukadeva said 
that one can enjoy the rare felicity of heaven's paradise 
as long as one desires to drink it but ultimately it brings 
misery. Because desire is the cause of bondage and fruits 
of good Karma are thus being wasted away. One has to 
rise above all rinas, whether good or bad. Srimad 
Bhagavata sanctifies us. It purifies us from the very base. 
It lays foundation for establishment of higher consciousness. 
It frees u$ from desires leading us on the path towards 
liberation. Sense enjoyments find an end in it. $rimad 
Bhggavata teaches us how to transcend ego in all levels 
our being. It paves out the golden path towards 
évolution of consciousness. Thus Kathàmrta of S$rimad 
Bhagavata is much superior to the nectar of heaven. After 
all this Kathamrta is meant for enlightening consciousness 
that lies dormant in human beings. 
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When a man relinquishing all work surrenders himself 
to Me, it is then that I like to magnify him most. Attaining 
immortality, he is then fit for oneness with Me. 







= Divine Rays 


Impact of Science on Hindu Religion 


—A. P. Anand 


Music, mainly originated from Sama Veda and is rich 
with beautiful songs. Also the dances and devotional songs 
(Bhajanas) started from the temples where these were 
performed as thanksgiving to please and rever the deities 
and ultimately the system shifted to the courts of kings 
also as a routine affair. Bhajanas and Kirtanas etc., not 
only enlighten us and are soul stirring but soothe our mind, 
body and dissipate tensions also. The sound of music can 
alter heart and respiration rates as well as brain waves and 
general well being. Thus music is a part of Hindu religion 
and has played/is playing a major role to. reduce the 
sufferings of mankind. The glory and skill of age-old 
Bharata Natyam is still famous to give rhythmical effect. 

Different Ragas (tunes) are sung at different times 
and during different seasons. Raga Bhairavi is used for 
calming down the mind and for war Raga Sankara is 
invoked. Basanta Raga is sung during Basanta season to 
boost our mind. Raga Malhara and Megha are sung during 
rainy season for love and happiness. At dawn Raga 
Prabhati and Bhairava are good for spiritual upliftment. 
The Brhat Sama song is sung at midnight. Also morning 
Ragas are Bhatiyara Vibhasa and Mianka-Todi. The afternoon 
Ragas are Bhimapalast, Patadipa and Manda. Raga 
Gandharva is believed to lead to liberation. Raga Ananda 
Bhairavi is useful for hypertension and Raga 
Sankarabharanam for mental illness. There are Ragas for 
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fighting ageing and pain. Raga Sri is sung for relieving 
liver problems. A 

It is not out of place to mention here that by singing 
Rāga Dīpaka the famous musician, Tānasena in Akbar's 
court had set the forest aflame, and his body had turned 
black and blue. He, later on, sung Rāga Megha to bring 
rain for quelling the same fire. It is said that Tānasena 
was afterwards treated by some Muslim girl of Gujarat 
by singing another song. Tānasena was one of the "nine 
Ratnas" (nine learned persons) in King Akbar's court. He 
was born at Gwalior and later on worked in the court of 
a king of Bandhavgarh in Madhya Pradesh. Another 
famous musician, Baijū Bāwarā, in Akbar's court sang a 
song which had an impact of melting the marble rock. 

Even the Hindu deities were lovers of music and dance. 
Lord Sankara was a lover of music and Tandava dance 
and so was the Supreme Lord Krsna through His flute. 
The muslims believe that their Sufi music (qawālī) is for 
reaching God. It is recalled that ancestors of Sufi sect came 
to India from Central Asia and Iran and Khwaja Muin- 
ud-dina Citi whose Durgaha is (mausoleum) in Ajmer and 
that of saint Nizam-ud-dina near Delhi, are famous, 
belonged to this sect. Music lovers and seekers of 
knowledge know no bounds of religion and language etc. 
While king Dara Sikoha (brother of king Aurangzeb an 
ardent Muslim) learned and craved for Vedic scriptures 
and chanted melodious Hindu religious songs; 
Muslim saint and singer Abdur Rahima 
sang songs in the glory of Lord Krsna. His s 
(couplets) in Hindi are still famous and acclaimed, In Sikh 
Gurudwaras also the Ragis (singers) sing devotional songs 
in glory of their Gurus (masters), Bhai Mardana, a 
companion of Guru Nanaka—The Ist Sikh Guru 
Hindu devotional songs. Music plays important ro} 
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religions and appropriate music at different occasions is 
sung. 

Music and dance have thrilling effect on mankind as 
well as birds, beasts, animals and all living entities. Music 
is beneficial for spiritual, mental and physical achievements. 
It is a God given art which attracts all. The cuckoo coos, 
the peacock dances and the snakes and deer dance, swing 
and rejoice on music tunes. We have seen elephants and 
horses swinging and dancing on the rhythmical effect of 
music. 

Music, dance and chanting of Vedic hymns, if properly 
sounded and performed, will help in healing and driving 
away many physical and mental ailments. For combating 
depression and anxiety, melodious music is very beneficial. 
Music brings sleep and acts as a good tranquilizer for 
nervous system. It minimises the blood pressure and 
restores the harmony of human psyche in times of disquiet 
and distress. It cures many other ailments like asthma, 
tuberculosis, cancer, headache, hysteria and heart diseases. 
It can make calm even the cruel and angry beasts. 

It is said that music which rises to heaven expresses 
the harmony of the universe to bring peace especially if 
it is blended with rituals. 

Listening soft music helps in our getting more milk 
from cows and buffaloes. It is believed that music has 
blooming effect on flowers. Also it has proved immensely 
useful in surgery and delivery of children without much 
pain. 
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Teach the eye to behold the form of the Lord. Teach the 
ear to hear Kirtana and the Lilas of the Lord. Teach the hands 
to serve the saints and the poor. 






—Swami Sivananda 


Indianise Education 
(Curriculum) 


—R. C. M. Tripathi 


Under the British rule India has sincerely tried aping 
the Britishers. It was natural as the British rulers vigorously 
injected the idea in the Indian minds that they were far 
far superior to us. They did it by all means fair and fowl. 
Finally they succeeded creditably in their mission. Of 
course they were superior not intellectually, not spiritually 
not culturally but they were superior militarily, industrially 
and politically. Their superiority was brutal so to say. 

They decided to change the Indian pattern of education 
and introduced British Pattern. The educational pattern 
introduced by them was not even honestly British. It was 
contaminated with their mala fide intention to convert 
Indians practically into faithful dogs who wag their tails 
before the master. | ~ 

On the other hand there wa: 
conflicting and contrary to this. 
were not at all impressed with 
There were persons like Vivekananda, Aurovindo Ghosa, 
G.K. Gokhale, B.G. Tilaka, Mahatma Gandhi, Ravindra 
Natha Thakura, etc., who Were never seen in Europian 
dress. Even Pt. Nehru or Dr. Radhakrsnan did not wear 
Europian dress. They all were staunch Indians. 

But those people felt that the knowled 
is indispensable to establish close contact 


S an under current quite 
There were people who 
the European Superiority. 


ge of English 
with the people 
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in the other parts of the world and to acquire knowledge 
of sciences available only in English. This did the work. 
The emergency of learning English made everything else 
easy. They moulded the curriculum for Indian education 
to suit their purpose. The result is that everything went 
on changing in the favour of Anglicising Indian education. 
Today we find a number of graduates, post-graduates, even 
Ph.D.s and D.Litt.s, in Sanskrit language and literature who 
know absolutely nothing about the philosophical background 
and linguistic and grammatical philosophy of the language. 
In the Universities even Dharma Sastra is looked into 
through British spects. 

Indianise Education— 

We have had enough of this mockery during the past 
few centuries. Now it is the high time that our social 
philosophers and pedagogues must take a bold step to hold 
fast what is Indian in us. The educational pattern and 
curriculum etc., must be completely overhauled to suit the 
Indian soil and environment. For this purpose a few 
Suggestions are given as under— 

Dress— 

Dress and uniform is an important part of schooling 
these days. Shirt, pant, tie, socks and shoes have been 
compulsorily prescribed for every boy and top and skirt 
for every girl. It appears that before the Britishers came 
to India, Indians were roaming born naked. The Indian 
constitution prescribes an Indian dress—Seravani, narrow 
Pajama and a Gandhi cap for political leaders, particularly 
when they visit a foreign country. It is a pity that our 
educationists and the school managements could not come 
to a decision to prescribe a uniform dress—an Indian 
dress—for our school going children. 

Remove the Load— 
Remove the load from the back of tiny children. One 
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can notice any day the bodily position of a child going 
to attend his/her Kinder Garten classes. It has to carry an 
unduly heavy load of books and copy books on its back. 
You will not fail to notice that the child is leaning forward 
with his bent head in order to adjust his body to carry 
the load. In the name of psychologising, the pedagogues 
do not mind even sacrificing these tender buds. They do 
not care to think that this load carrying will create physical 
hazards in the child which may come, in the long run, 
to a stage of incurability. Therefore, back loads of these 
children must be minimised. Now let us talk to the 
curriculum at different stages of the school life. 

The entire educational course may be divided in three 
stages—Primary, Intermediary and specialized. Upto VIII 
standard it may be taken as Primary Education. At present 
it takes 8 to 10 years to pass VIII class. The time taken 
seems to be too much. It must be reduced to 6 years in 
the minimum and 8 years in the maximum. By the age 
of 12 years one must cross the border of primary education. 
Subjects to be taught— 

(l) Yoga and moral education (2) Mother tongue (3) 
Sanskrit (4) Arithmetic, elementary Algebra (5) Social 
sciences (6) Elementary art. 

These subjects should be compulsory for both boys and 
girls. Co-education may be allowed upto this limit if 
separate schooling arrangement for girls is not possible. 
The number of help books should be reduced. These days 
it has been a fashion to introduce a number of desk books. 
Perhaps it is done in the name of programmed learning — 
a modern method of self teaching, meant for Matire 
learners. They are almost good for nothing for small kids. 
Moreover they are very costly and beyond the reach of 
poor parents. They should be abolished. The fi 


Y USt Screening 
should be done at this stage; students below average with 
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poor performance and mentally retarded ones must be 
disallowed from continuing further study and be diverted 
for the muscular jobs. 
II—Intermediary to be renamed as Madhyamika— 

At this stage specialising process should start. The 
curriculum should be divided in 4 groups—(1) Art (2) 
Science (3) Commerce (4) Agriculture. Students should opt 
for one of the four groups. Girl students should be allowed 
to opt for Agriculture in very rare cases. Science students 
according to their future plan may offer either Maths or 
Biology. For future medico men Biology is a must. 
Similarly for future Engineers Maths is indispensable. In 
any case no student should be made to study both. Most 
of the rural schools; if not every, may be inspired to have 
Agricultural classes. 

Subjects to be taught— 

Compulsory for all—(1) Yoga and moral education (2) 
Science for science group; commerce for commerce group, 
Agriculture for Agricultural group. 

For art group (compulsory)— 

(D Yoga and Moral education (2) Mother tongue 
(Literature) (3) Hindi—if it is not mother tongue (4) 
Sanskrit for those whose mother tongue is Hindi (5) 
Cooking and stitching for girls. 

Optional Subjects— 

All other current subjects may be placed in optional 
list. A student should not be required to study more than 
5 subjects in all. The course should be confined to 3 years 
time. Minimum 75% attendence must be made mandatory 
for taking the examination. The key notes and guide books 
and their publication must be declared unlawful by 
enacting a law if necessary. 

Specialised Education (Acarya course)— 

After passing through the Madhyamika course of 

training, the second screening becomes due. All mediocre 
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students must be diverted to vocational training institutes. 
Of course the number of such schools is very small and 
insufficient. It is the duty and responsibility of the 
Government of the country to provide sufficient number 
of such schools to accommodate every candidate. If it js 
unable to do so it must hand over the vocational schooling 
to the private agencies. Only it has to take care that the 
students are’ not exploited monitorily. 

Now remains a limited number of deserving candidates 
for higher and specialised education which has proved its 
title for sophisticated knowledge of a subject of his choice. 
It will not be out of place to say something more about 
the screening mentioned above. It may appear that this 
Suggestion is very undemocratic. Now I will point out 
another screening which has got or is going to get official 
sanction. It is financial screening. One day it was a news 
on T.V. that the fee for Medical training in Medical 
colleges has been five times increased. Then comes the 
question of maintenance. It will be an automatic bar—a 
poverty bar—a very wrong type of bar which will deny 
admission to all Ekalavyas for higher education. God 
knows how many potential geniuses will be nipped in the 
bud. The country will have to reap the harvest of feudal 
policy of the Government. Under present circumstances 
only two classes of society will be able to get their children 


educated—Millionaries and Scheduled class. For others the 

doors of Universities will be closed. 

Now about the duration of curriculum for Acarya— 
The maximum duration should be limited to 3 or 4 

years instead of 5 years at present. Bo 


^ YS and girls both 
may be allowed to opt for a subject of their choice. The 


compulsory subject may be only Yoga and mora] education 
and Indian culture. All other subjects must be 

Girls joining Art group should compulsorily be ta 
of the subjects like painting, dress designing: 
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decoration etc. The names of degrees must be changed like 
Vidyavaridhi, Vidya Sagara, Vidya Vacaspati or 
Mahamahopadhyaya etc., in place of Ph.D., D. Litt., 
L.L.M., or M.B.B.S. etc. 

A few general suggestions— 

(1) Let the number of universities be minimised and 
they may be converted into Research Centres. 

(2) Upto Acarya standard, the education may be handed 
over to the colleges or Mahavidyalayas. 

(3) The right of education must be recognised as a 
fundamental right. 

(4) The ordinance against mass-copying in the examination 
may be made a permanent law. 

(5) Coaching classes run by teachers and private 
practice for the doctors should be made a cognizable 
offence. 

(6) If necessary a law should be enacted to make it 
compulsory for every doctor to serve in Government 
hospitals at least for 5 years. 

(7) Key notes and guide books of all kinds must be 
banned. 

(8) Nursury schools must be closed once for ever. They 
have assumed the form of industry to mint money. 

(10) N.C.E.R.T. has proved to be a white elephant. 
The educational Scheme developed by it is nothing but 
the Anglicising of whatever little is Indian in it. It has 
done a great disservice to the country. 

What a pity that in past 50 independent years of India 
we have become more westernised than what we were 
before. Hence Kalyana-Kalpataru appeals to every sensible 
citizen not to lose his or her personality or identity. We 
should remember always that religion and spirituality are 
two distinguishing features of India and being Indian. In 
the absence of the two we will simply remain a crowd 


of biped animals. 
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K.K. 2— 


Brahma Vaivarta Purana 


—Santhanam 


One of the well-known ‘Mahapuranas' of Vyasa, the 
Brahma Vaivarta is of the 'Rajasika' type and adores Lord 
Brahma, Goddess Durga, Lord Gane$a, Radha and Krsna. 
The process of creation is described at very great length 
and takes up one whole canto. More popular are the 
sections on the life and deeds of Gane$a and Krsna. Several 
adventures of Ganega are recounted here, some of which 
also occur in the 'Tamasika Mahapuranas' and 'Upapurànas' 
like Ganesa Purana and Maudgalya Upapurana. Once 
Parasurama came to the idyllic hills of Kailàsa to have 
a vision of Siva, the elusive master of the cosmos. Lord 
GaneSa who is posted at the doorway stops him and a 
tumultuous duel ensues, Brandishing his battle axe Parasurama 
hacks off one of Ganeéa's tusks. Later 
intervene and Jamada 
of obstacles. 

The fourth and concluding section, ‘Krsna Janma 
Khanda, describes the cosmic abode of Radha and 
Krsna—Goloka Vrindavana. Radha and thirty-three of her 
close companions are in eternal communion with Krsna 
in Goloka. Sridàmà, one of Krsna's devotees, Stops Radha 
from intruding into Krsna's chambers. In her anger Radha 
curses him to become a demon. $ridàmà in tum curses 
Radha to take birth on earth and be Separated from Krsna 
for one hundred years. Radha and Krsna incarnate on earth 
and their pastimes on the sandy banks of azure Yamuna, 


the divine couple 
gni's son seeks the pardon of the Lord 
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on the verdant slopes of towering Govardhana and the 
lands of the pastoral community are vividly described. 
Several demons like Bakasura, Trinavarta, Kesi and Sakatasura 
are slain by Krsna. Death at the hands of the guardian 
of eternal ‘Dharma’ absolves their sins and they are 
transported to Goloka. Their previous births and curses on 
them are also described, which does not occur in the Visnu 
Bhàgavata. Lord Brahma prays to Radha and Krsna in the 
company of celestials and ascetics. 

Lord Krsna and Balarama are invited to Karnsa's bow- 
sacrifice. A mighty bow was once gifted by Siva to Nandi 
who gave it to Para$urama. Para$uráma passed on the 
weapon to one of the patriarchs of the Yadava clan and 
Karnsa inherits the family heirloom. Krsna pulls the string 
taut and the mighty bow snaps in twain. Sukracarya's son 
Satyaka warns Karnsa that Krsna would slay him, and asks 
him to sue for peace. Karsa refuses, and Krsna invokes 
his discus which spins wildly on his finger. Shooting forth 
like boomerang, the weapon beheads Karsa and returns 
to the Lord. The legend has several new details not found 
in the Bhagavata or the Visnupurana. 

Uddhava's visit to Radha and the Bhramara Gita—an 
ode to a bee that is compared to Krsna, the reunion of 
Radha and Krsna in the sacred spot of Prabhasa during 
a solar eclipse and the destruction of the Yadava clan are 
also narrated. 

The whole text is in the form of a dialogue between 
the seer Ugrasravas and Sage Saunaka. The authorship of 
this Purana is, as usual, attributed to Dvaipayana Vyasa. 
Additions and interpolations must have crept in with the 
passage of time and the work as we have it today runs 
to around eighteen thousand coupiets. The Garga Samhita 
and Jayadeva's ‘Gita Govinda' are based on the ‘Krsna 
Janma Khanda'. 
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There are several hymns and passages in praise of the 


‘Tulasi’ plant, goddess Parvatt and Radha. The story of 
Gane$a's birth as found here differs greatly from the 
traditional accounts of the Siva and Vayu 'Puránas'. A vast 
storehouse of legends, histories and moral concepts, the 
Brahma Vaivarta' is one of the better known ancient 
compilations. Incidentally, the very title suggests that the 
cosmos or nature is an illusory transformation of 'Brahman' 
or reality—a conception as old as the Rgveda, which was 
later adopted by Sankara as well. Nevertheless the main 
theme of this work is 'Bhakti', though the path of Jfana' 
is not undermined. Krsna advises to Nanda Gopa concerning 
the fleeting nature of objects and relations smack of 
intellectual and discerning tendencies. 
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"The trees and plants also do live their life and so do the 
beasts and birds. But in the real sense of the term only he 
lives the life who remains absorbed in divine thoughts.” 













—Yogavasistha 
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—Swami Vivekananda 





Swaraja as a Spiritual and Moral 
Concept 


—Dr. Amulya Ranjan Mohapatra 


The concept Swaraja is multi-dimensional. It does not 
merely mean political freedom but it means autonomy and 
harmony in all spheres of life—political, economic, social, 
cultural and moral. It means promotion of free and rational 
thinking in all aspects, particularly on human values and 
morality for the good life and just society. 

Our tradition and cultural heritage are no doubt 
praiseworthy and highly admirable. Our Indian scriptures 
viz., Vedas, Upanisads, Bhagavadgita etc., are sources, of 
divine aspiration and fundamental values of our life. All 
these scriptures are interpreted by the great Indian thinkers 
like Gandhi, Tilaka, Sri Aurobindo, R.R.M. Ray, Tagore 
and Swami Vivekananda. They have also analysed the 
concept of Swaraja as spiritual and moral. Let me examine 
their views separately as follow: 

M.K. Gandhi— 

To Mahatma Gandhi, the word Swaraja is a sacred 
word, a Vedic word, meaning self-rule and self-restraint, 
and not freedom from any restraint which independence 
often means. He said Swaraja is not mere a political 
freedom or the worship of the ballot box. Swaraja has 
no meaning for the millions if they do not know how to 
employ their enforced idleness. The attainment of this 
Swaraja is possible within a short time, and it is possible 
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only by the revival of the cottage industries (Gramodyoga). 
He also said, 'I do want growth, I do want self-determination, 
I do want freedom, but I want all these for the soul.’ 

My Swaraja is to keep in tact the genius of our 
civilization. If Swaraja was not meant to civilize us, and 
to purify and stabilize our civilization, it would be worth 
nothing. The very essence of our civilization is that we 
give a paramount place to morality in all our affairs, public 
or private. 

Swaraja of a people means the sum total of the Swaraja 
(Self-rule) of individuals. And such Swaraja comes only 
from performance by individuals of their duty as citizens. 
Swaraja can be maintained, only where there is majority 
of loyal patriotic people to whom the good of the nation 
is supreme. Today in actual life Swaraja means government 
by the many. Where the many are immoral or selfish, their 
Government can spell anarchy and nothing else. 

The Swaraja of Gandhij can be maintained through 
truth and Ahimsa alone. The non-violence is the matter 
of the heart. It is not something which can be seen by 
the eye. The country should understand that non-violence 
is essential for this movement as breath is essential for 
life. So long as we have not acquired it, we shall not be 
considered for Swaraja. 

Under Swaraja based on non-violence and truth nobody 
is anybody's enemy, everybody contributes his or her due 
quota to the common goal—Rama Rajya. Gandhiji found 
the picture of his Rama Rajya as follows: 

We are inhabitants of a country 

Where there is no sorrow and no suffering, 

Where there is no illusion nor anguish 

No delusion nor desire, 

All have their wants satisfied 

No selfishness in any shape or form 
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No high no low, no master no slave 

That country is within you— 

It is Swaraja, SwadeSi, 

Bala Gangadhara Tilaka— 

Tilaka asserted "Swardja is my birthright and I shall 
have it." He considered Swaraja as his Dharma and moral 
necessity. He realised that the achievement of Swaraja was 
moral and national necessity. He wanted to enlighten the 
people about the message of the Vedas and the Gita for 
promoting spiritual energy and moral zeal to the nation. 
Tilaka is considered an ideal Karmayogin, who tried to 
establish himself in God. His devotion and dedication to 
God brings about the necessary transformation in his way 
of life. According to Tilaka Jnana, Bhakti and Dharma 
all lead to Karma Yoga. 

Tilaka's Karmayoga insists on the necessity of an active 
moral and spiritual life. It implies an active element 
transcending the biological life. From the inorganic we 
move to the organic, from the organic to the sentient and 
from the sentient to the rational. From the rational, again, 
we must rise to the spiritual. 

Swarāja was a moral imperative. Swaraja is a philosophy 
of politics, based on a way of life. The Swaraja that Tilaka 
claimed as his birthright has come to India, but Tilaka 
knew that independence was not enough. For him Swaraja 
was only the indispensable foundation of a society which 
would give freedom to individuals to realise their true 
nature. 

Tilakas Swaraja is the natural consequence of the 
deligent performance of duty. The Karmayogi strives for 
Swaraja and Jñānī yearns for it. In Tilaka's scheme of 
Swaraja and Swade$st, English has to be replaced by Hindi. 
He has utilised the scriptures, religions. festivals, etc., for 
the cause of freedom movement. 
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On the whole, Tilaka was in agreement with most of 
Gandhiji's ideas about Swaraja and Swadesi being regarded 
as both spiritual and moral. 

Sri Aurobindo— 

To Sn Aurobindo ‘Spirituality is India's only politics 
the fulfilment of the Sanatana Dharma its only Swaraja. 
Sn Aurobindo defines Swaraja as the direct revelation of 
God to the people. It is not mere political freedom but 
freedom of the individual, of the community, of the nation, 
spiritual freedom and social freedom. The ancient sages 
have declared spiritual freedom and the social freedom 
was, the message given by Buddha, Nanaka, Kabira etc., 
Social freedom is the freedom of the human intellect and 
the nobility of the human soul. Spiritual freedom cannot 
be attained in a land of slaves. By political freedom we 
should get spiritual freedom. 

Swaraja is an organisation of national self-help and 
national self-dependence. Swaraja is not possible without 
the unity of speech, of intellectual conviction, the unity 
of hearts that springs from love. The divine soul of the 
individual always aspires to attain spiritual freedom and 
immortality. 

Sri Aurobindo said that 'Recover the Vedanta, the Gitd, 
the Yoga. Recover them not only in intellect or sentiment 
but in your lives........Difficulty and impossibility will 
vanish from your vocabularies. For it is in the spirit that 
strength is eternal and we must win back the kingdom of 
yourselves, the inner Swaraja before you can win back 
your outer empire....Recover the source of al] strength in 
yourselves and all else will be added to you, social 
soundness, intellectual pre-eminence, political freedom the 
mastery of human thought, the hegemony of the world 

$ri Aurobindo sought not mere individual liberation 
nor liberation for the entire human race, nor even liberation 


Swaraja as a Spiritual and Moral Concept 1061 
ee 


for all living beings, but nothing less than a complete 
transformation. 
Raja Ramamohana Ray— 

Raja Ramamohan Ray was a passionate lover of liberty. 
He pleaded for the necessity of personal liberty and 
accepted the unchangeable sagacity of natural rights. He 
believed not only in the natural rights of life, liberty and 
the pursuit of property but also espoused the cause of the 
moral rights of the individual. To him liberty is an 
invaluable possession of human being. 

He was immensely influenced by the cultural values 
as preserved in the scriptures of their main religions 
namely Hinduism, Islam and Christianity. He felt that the 
revival of these values would not only bring a new life 
among the Hindus but also guide the human race on the 
path of peace and universal fraternity. 

His lifelong endeavour was to create human-brotherhood 
and unity on a religious basis, by re-discovering the 
harmony and unity of the religious striving of mankind. 
He wanted to reform Hinduism and shed all the irrational 
and unmeaningful superstitions from the society. He highly 
intellectualised the concept of religion through Upanisads 
and Vedanta Sütras. His philosophy can be best described 
as theocentric Humanism. He championed the cause of the 
freedom of the press and fought against oppressive land 
laws. Above all he was a great reformer and a humanist, 
who believed that the spiritual heritage of India needs 
adaptation to the dynamic needs of the time. 

Thus Rama Mohana Ray paved the way for the 
message of the universal religion which knows no distinction 
of nation or race and which unites all 'under heaven in 
one family’ and brings peace and goodwill on earth. 


Rabindra Natha Tagore— 
Tagore's philosophy is both humanistic and spiritual. 
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He regards man as potentially divine like Swami Vivekananda. 
He affirms the dignity and divinity of man. Man to Tagore 
is a bearer of values and is not a non-entity. For him human 
history is not a fate, man's freedom is not a myth, it is 
what determines the direction of progress. 

In most of his poems he holds the view that 'God needs 
man as much as man needs God.’ He lays equal stress 
on the humanity of God as on the divinity of man. To 
him, man without God is no man at all. Tagore's 
spiritualism was humanistic. He has recognised the three 
traditional values viz., Truth, Goodness and Beauty. 

Rabindranatha worked for one supreme cause, the 
union of all sections of humanity in sympathy and 
understanding. The eternal personality of man can spring 
into being only from the harmony of all people. He said 
that whenever civilization decays and dies it is due to 
decrease of human values. 

When we know that the one in us is the one in all, 
we realise the truth of unity. This realisation of our soul 
has its moral and its spiritual side. The moral side requires 
training of unselfishness and control of desire; and the 
spiritual side represents sympathy and love. These two are 
complimentary for any kind of noble action in the world. 
Swami Vivekananda— 

Swami Vivekananda is a great spiritual teacher and a 
reformer. His views on society and its progressive evolution 
were more realistic and pragmatic than those of any other 
social leader. He considered society as a divine institution. 

To Swami Vivekananda the goal of the soul is the 
freedom. Freedom is the nature of the soul, it is its 
birthright. He said that to carry out any social and political 
work in India is to start with spiritual and religious work. 
There is no other way. Here in India, it is religion that 
forms the very core of the national heart. It is the back 
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bone, the bed-rock, the foundation upon which the national 
edifice has been built. 

Swami Vivekananda is one of the most influential 
contemporary moral and social philosophers of India. He 
called upon the people to believe in their potential strength, 
reference for the greatness that was India, struggle against 
ugly superstitions and social oppressions. He loved India 
very much and followed the discipline of renunciation and 
service. His love of India was not confined merely to the 
glories of the past but expressed itself equally through his 
warm feeling of sympathy for the poor and oppressed 
Indians. He regarded himself as brother to all Indians, 
including illiterate, the untouchable and the poor. 

For Swamiji the morality is the path towards freedom 
and immorality leads to bondage. Morality, of course, is 
not the goal of man, but the means through which this 
freedom is attained. Everything that we perceive around 
us is struggling towards freedom, from the atom to the 
man, from the insentient lifeless particle of matter to the 
highest existence on earth, the human soul. The whole 
universe is in fact the result of this struggle for freedom. 
He insisted on the moral foundation of rational solidarity 
for the regeneration of the Indian nation. 

Swami Vivekananda said without spiritual development, 
a man's life is like a boat without any rudder. Such a man 
often, wrecks his life, in spite of having material possessions 
or intellectual acumen. The present world situation sadly 
indicates how dangerous man can be to himself, with great 
power in his possession but with no capacity to control 
that power. Man has a mind, but, instead of his controlling 
the mind, the mind controls him, like a wild horse driving 
his master, the rider. Man is helpless. 

And it is fact that as we are not in a position to control 
our mind so we face the problems. Even we cannot enjoy 
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the concept Swaraja due to want of self-restraint and some 
basic moral and spiritual values. So I think, if we can 
develop our moral and spiritual strength then we shall be 
in a position to solve our problems and can have the life 
of Sat-Cit and Ananda. 
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Self-surrender is the highest form of Bhakti. Self-surrender 
is surrender of the ego or individuality. What remains is the 
Absolute of the Vedantins. Thus there is no difference between 
Vedanta and the highest form of Bhakti. A Bhakta surrenders 
the ego and a Vedantin disintegrates the ego. In either case the 
ego is not there. Their ideals are the same. Whether one eats rice 
or wheat, it is all the same. The purpose of both is to appease 
hunger. There is no quarrel between the two. Whether you follow 
Bhakti or Vedanta, the effect is the annihilation of the ego. This 
is the truth. 





















—Swami Sivananda 





Everyday we renew our determination to be unattached. 
We cast our eyes back and look at the past objects of our 
love and attachment, and feel how every one of them made 
us miserable. We went down into the depths of despondency 
because of our 'love'! We found ourselves mere slaves in the 
hands of others, we were dragged down and down! And we 
make fresh determination: Henceforth, I will be master of 
myself; henceforth, I will have control over myself." But the 
time comes, and the same story once more! Again the soul 
is caught and cannot get out. The bird is in a net, struggling 
and fluttering. This is our life. 


—Swami Vivekananda 


Read and Digest 


To think about one's renunciation, defeats the purpose 
of renouncing....... Why should your occupation or duties 
in life interfere with your spiritual effort?........ It is wrong 
to suppose that if one is fixed in the Self one's duties in 
life will not be properly performed." 

Therefore I say unto you. Take no thought for your 
life, what ye shall eat, or what ye shall drink: nor yet 
for your body, what ye shall put on. Is not the life more 
than meat, and the body than raiment? 

Behold the fowls of the air: for they sow not, neither 
do they reap, nor gather into barns; yet your heavenly 
father feedeth them. Are you not much better than they? 

* * 


EJ 

Realization is our nature. It is nothing new to be 
gained. What is new cannot be eternal. Therefore there 
is no need for doubting if one would lose or gain the Self. 





Bhakta Gatha 


Srimat Swami Nigamananda 
Paramahamsa Deva and 
National Integration 


—Prabhakar Mohanty 


Stimat Swami Nigamananda Saraswati Paramharnsa 
Deva, born in 1880 A.D., in the Nadia district of British 
India to a pious Brahmin couple, was Nalinikanta 
Cattopadhyaya in his worldly life. He was an atheist in 
the true sense of the term, but providence forced him to 
undertake ‘Sddhanas' on four pathways of God vision or 
self-realisation viz., 'Tantra', Jnana’ Yoga’ and 'Prema' 
under the guidance of four distinguished masters. He 
attained ‘Siddhi’ in all the above four disciplines within 
a short span of three years only. Inasmuch as he mastered 
the underlying mysteries of the ‘Nigama' or the 'Vedas’ 
in a very short period, his monist master Swami Saccidananda 
Saraswati, on initiating him into Sarinyása, named him 
'Nigamananda'. 

After attaining ‘Siddhi’ Swami Nigamananda dedicated 
himself in the service of the mankind. As an ardent 
exponent of the Indian culture and true son of the soil 
he aimed his mission for national integration and Ove 
for it, but not in the narrow sense of a Nation-state, which 
is a modern concept. His concept of natio 
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of all mankind, nay, of all life. He sought for a unity in 
the midst of rich diversity, allowing the diversity to grow 
and prosper, under the overall guiding principle of ‘Ekar 
Sat Vipra Bahudha Vadanti' (Truth is one—sages describe 
it in various ways). 

Swami Nigamananda embraced all paths of spirit in 
the four disciplines viz. ‘Karma’, ‘Jnana’ 'Yoga' and 
Bhakti in their entirety, i.e., renunciation and service, 
religion and action, art and science from the most spiritual 
to the most practical. He was the personification of 
harmony of all human energy. 

Swami Nigamananda was primarily a lover of mankind 
as a whole and his constant endeavour was the uplift of 
man. He held that man is the root of society and if men 
and women are developed and built up properly, the rest 
will take care of itself. Love was the keynote of his life. 
His love for man knew no distinction of caste, creed or 
colour. According to him love makes no distinction 
between a Hindu and a non-Hindu. Love makes the whole 
universe as one's home. 

Swami Nigamananda's aim was primarily man making, 
building of men and women at the roots to enable them 
unfold their divinity and fulfil themselves in the service 
of the family, society, nation and the world, that is God 
in man. With this clear vision he worked sincerely for the 
uplift of humanity at all levels in a harmonious manner 
reconciling all seemingly conflicting ideals and harmonizing 
the claims of individual and the society. 

Swamiji often emphasized that unity in diversity is the 
plan of the nature. One should not violate this great 
principle, for that alone will make for richness of thought, 
variety of cultural expression; and lead to mutual understanding 
and sweet relationship. He was very much particular about 
universality. His outlook excluded none and his approach 
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was to strengthen and develop man. each in his own place 
in the context of the universal. He always warned his 
disciples not to say a word against any man's conviction 
so far as he is sincere. He believed that each of us is 
growing according to his own nature; each will, in time 
come to know the highest truth, for, after all, men must 
teach themselves. "None can teach you, none can make 
a spiritual man of you, you have to teach yourself." This 
is what he said and this was his own experience. He always 
advocated harmony and the assimilation of the spirit of 
each other. 

Swami Nigamananda was quite aware of the contribution 
India had to make in the emergence of integrated world 
civilisation and culture. He knew that from the ancient past 
India had been the experimental arena for the evolution 
of composite culture. But the process of integration, the 
evolution of a composite culture had been halted for some 
centuries due to historical viscissitudes and it must be 
renewed on a fresh and wider basis. On many gatherings 
he pointed out that problems in India are more complicated, 
more momentous than the problems in any other country. 
And he averred, in India religious ideals form the national 
unity. The unity in religion is, therefore, absolutely 
necessary as the first condition of the future of India. In 
India race-difficulties, linguistic difficulties, national 
difficulties, all melt away, before this unifying power of 
religion. He emphatically said this and asked others to 
observe this phenomenon prevalent in the Country with a 
non-partisan outlook. 

Swamiji considered the Upanisads the best proof of 
India having possessed a higher civilisation, He lamented 
that the new India is a blind led by the bling. He firmly 
believed that transfer of allegiance from God to m 
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an atmosphere of constraint, compulsion and coersion. A 
lie at heart must belie the truth on the lip. Freedom ushered 
in its reign by denying freedom to individuals and groups. 
A dead uniformity, a murky monotony of thought and 
action, in short, a cruel clipping of the very wings of 
aspiration is pre-emptorily called for. The whole business 
is based on false philosophy, a mischievous misconception 
of the truth of things. All men are equal in the eyes of 
God and the wise men. The dictum of equality is there, 
but God and wisemen have been shored into a corner. 
According to him misunderstanding and misintepretation 
of the doctrines of Indian philosophy has resulted in 
growing alienation from God, from an absence of 
understanding in humility. The crux of his teachings are 
that man has failed God, but God has never failed men, 
otherwise there would not have been any seer or saint even 
in these days of science and scepticism. 

Swamiji's national integration was not confined to 
religio-cultural level. He wanted the integration of science 
and the spirituality. He wanted the devotion of the masses 
without injuring their religious susceptibility for a true and 
lasting integration of India. 
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Only think of certain things accordingly to their 
Prarabdha or destiny; but since their thoughts are never 
accompanied by attachment they do not lead to rebirth 
and the saints never experience the least joy or sorrow 
on meeting with success or failure. That is the difference 


between a thought with and without attachment. 
—Jayadayal Goyandka 











Thirumangai Alwar 
(The fawn-eyed gentle Vaidehi) 
—Dr. K. S. Narayanan 


Introduction— 

My Lord is the personification of all virtues. The 
virtues possessed by Him are unlimited. They can be 
classified as  Paratva (divine) and Saulabhya (easy 
accessibility). Virtues like Jríana, Power, Valour, Aisvarya 
and Tejas fall into the category of Paratva whereas those 
like affection, conduct (Silam) group into the category of 
Saulabhya. No doubt, the Meru mountain, the Kailasa are 
the best in the world yet they are not easily accessible 
to the comman man. In the roadside, plenty of stones lie 
uncared for. Had they been precious stones like the gem 
and the emerald the passers by will not avoid them. Similar 
is the case with the Paratva and the Saulabhya. 

Thirumangai Alwar, one among the Twelve Alwars, in 
his Peria Thiru Mozhi pours out his divine experience in the 
form of Pasurams (verses). In particular, the Fifth Thiru 
Mozhi of the Eleventh (Pathinoram Pathu) contains ten 
Pasurams each containing four lines. The Alwar assumes the 
form of two girls at the Sametime; the first one ridicules the 
Lord of His Saulabhya in the first two lines while her friend 
praises the Lord and His divine qualities in the next two 
lines. These appear like question and answer. The point is 
the quality which is degraded by the first one is upheld by the 
second one in the same verse. By these verses the Alwar 
stresses that for the true devotee the Lord is within reach. 





Thirumangai Alwar 1071 








Once the devotee surrenders at the lotus feet of the Lord, 
He immediately dissolves all his/her sufferings and bestows 
infinite happiness. Thus Lord Visnu is full of Paratva and 
Saulabhya qualities. 


The translation (from Tamil) follows the original in 


which the second line and the third line in each Pasuram 
are the same except for the last word. 


1. 


With the fawn-eyed gentle Vaidehi 
He trudg'd the stony paths 

and dwelt in the forest-behold! 

O! the golden feet which trudg'd 
and dwelt in the forest 

are the flower that crown'd 

the heads of the Devas, dear! 


. Born to break the fetters of his father 


went to Aippadi and there 

grew as Nandagopa's son 

O! who grew as Nandogopa's son 

Is the father of Brahma, the four-faced 
Is my proud deity dear! 


. People on this deep-sea encompass'd earth 


chided him for stealing and consuming the curds 
kept by the plaited girls of Aippadi, dear! 

O! who consumed the curds 

kept by the plaited girls devoured 

all the seven seas 

Wonder! his stomach has space even, dear! 


- One among the innocent he was 


Tending cow-herds at Aippadi 
Secrectly the delicious butter he ate 
and rejoiced dear! 

O! the delicious butter he ate 
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and rejoiced; funny 
All the worlds encircled by the seas 
not enough to his stomach dear! 


. The lovely dark-tressed Aicchi 


beat him and he lay bound 

Held by a small knotted rope dear! 
O! though he lay bound 

Held by a small knotted rope, 
Beyond thinking he is 

even by Devas dear! 


. At the meet of four path-ways 


the pounding drums scare 

the viewers’ eyes in ecstasy share 
Performed 'Koothu' on stilts 

O! though he performed 'Koothu' 
on stilts is dear even to the Devas! 


. For the five wearing garlands, handling spears, 


went he as ambassador to divide and settle 
heard scandalous words from the king dear! 
O! though scandalous words from the king 
he heard yet once he ate and spat 

the earth surrounded by seas dear! 

Weapon he wielded at the battlefield 

Slew the kings that day 

charioteer he was 

to assist the king dear! 

O! though charioteer to assist the king 
Enthroned he is on the heads 

of all success-garlanded kings dear! 


. In dwarf form that the onlookers pitied 


Begg for a patch of ground at the Yagasala 
of the chivalrous and garlanded king, dear! 
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Though he begg'd of the garlanded king 
He is Lord Visnu, dear! 
the Lord of the seven Worlds. 


10. Cunningly measured the three feet of ground from 
Mahabali 
He reposes in the waters and at Venkatam, behold! 
O! though reclining on waters and at Venkatam 
He abides in the heart of Kalian O! behold! 
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The spirit of surrender to God does not imply that you stop 
your self-effort. But rather, a spirit of surrender to God is the 
fountain-source of energy which allows you to perform your effort 
in a most dynamic manner. People who misunderstand the 
philosophy of surrender to God Stop their effort and think, "Well, 
let me depend on God, let Him do everything. I don't have to do 
anything." That is not surrender to God in the true sense. 

—Swami Jyotirmayananda 















Q.—Some of our philosophers in Germany have thought 
that the whole doctrine of Bhakti (Love for the Divine) in 
India was very likely the result of occidental influence. 
A.— do not take any stock in that—the assumption was 
ephemeral, The Bhakti of India is not like the Western Bhakti. 
The central idea of ours is that there is no thought of fear. 
It is always, love God. There is no worship through fear, 
but always through love, from beginning to end. In the second 
Place, the assumption is quite unnecessary. Bhakti is spoken 
of in the oldest of the Upanisads, which is much older than 
the Christian Bible. The germs of Bhakti are even in the 
Samhita (the Vedic hymns). The word Bhakti is not a Western 
word. It was suggested by the word Sraddha. 
; —Swami Vivekananda 















The Saga of Lord Hanuman 
—Padmini Maheswari 


Having polished the mirror of my mind with the pollen 
dust of Holy Guru's lotus feet, I venture to narrate the 
saga of Lord Rama's impeccable fame which is the 
bestower of four fruits (Dharma etc.,). 

Knowing myself to be ignorant I invoke you, oh, son 
of Pavana, grant me valour, wisdom and knowledge 
effacing my miseries and blemishes. (1) Hail! O Lord 
Hanuman, the ocean of knowledge and all virtues Hail! 
O Lord of the monkeys. You are well known in all the 
three worlds. (2) You are the valiant, dauntless messenger 
of Lord Rama and are the son of Lord Pavana and Goddess 
Afijant. (3) Chivalrous, valourous with your body, sturdy 
like thunderbolt you remove evil thoughts as you are the 
companion of noble wisdom. (4) 

Your golden body is beautifully dressed with exquisite 
ear-rings and charming coiled locks of hair. (5) You hold 
lightning and a flag in your hands and the reed-made 
sacred thread adorns your shoulder. (6) The reincarnation 
of Lord Sankara, the son of Kesar. You are venerated 
by the whole world because of your incomparable brilliance. 
(7) You are cognizant, brilliant and sagacious. Always 
ready to serve Lord Rama. (8) 

Always curious to hear Lord Rama's exploites. In your 
heart dwell Lord Rama, Laksmana and Goddess Sita. (9) 
It was the diminutive form which you showed to Sita; you 
assumed the huge, heroic form to burn Lanka. (10) With 
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your stupendous, gigantic physique you killed the demons 
and fulfilled Lord Rama's tasks. (11) You ushered life into 
Lord Laksamana by bringing Sañjivanī and Lord Rama 
in joy embraced you. (12) 

You were highly praised by Lord Rama who endeared 
you just as his brother Bharata. (13) Saying that the 
thousand hooded divine sings your glory, Lord Rama 
embraced you. (14) Sages like Sanaka, Lord Brahma and 
the innumerable Munis besides Narada and Goddess 
Saraswati and lord Sesa. (15) Not only Gods and sages 
but also Lord Yama, Kubera and Dikpalas fail to sing your 
glory. How could the poets and scholars do it? (16) 

You were benevolent to Sugriva by arranging his 
meeting with Rama and gain the kingdom. (17) Vibhisana 
followed your advice and the world knows he became the 
Lord of the Golden Lanka. (18) At a great distance lies 
the radiant, lustrous sun. Thinking it to be a sweet fruit, 
you swallowed it. (19) Taking the Lord's ring in your 
mouth you leapt across the mighty ocean. There is no 
wonder. (20) 

The world's most arduous, strenuous and perplexing 
tasks are fulfilled with ease by your Grace. (21) You are 
the sentinel of Lord Rama and nobody can go inside 
without your consent. (22) One can obtain all comforts 
under your shield. There's no fear when you are the 
protector from anybody. (23) Only you can control your 
might and the three world tremble at your vehement and 
thundering roar. (24) 

Spooks and ghosts do not dare approach anyone who 
chants the name of Lord Hanuman. (25) By constantly 
chanting your name, O Hanuman! the devoted gets cured 
of all ailments and pains. (26) Lord Hanuman brings one 
out of all afflictions, anxiety and dilemma who mutters 
his name from his heart, deeds and words. (27) The ascetic 
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King Lord Rama is the ruler of all and you accomplished 
all his missions. (28) 

Anybody intertaining any other aspiration is bestowed 
with the attainment of the mission of life. (29) In all the 
'Four Yugas' your excellence is acclaimed and well known 
in the world. (30) You are the defender of sages and 
hermits and the dauntless annihilator of the demons, Lord 
Rama is fond of you. (31) Blessed by mother Janaki, you 
are provided with the benefaction of granting anyone, the 
eight supernatural powers and the nine Nidhis. (32) 

You have the ambrosia that is Rama and are always 
in the service of Lord Raghupati. (33) Lord Rama relished 
prayers offered to you and the devotee is absolved of the 
sufferings of lives after lives. (34) In the end, the devotee 
attains the abode of Rama and remains devoted to him 
whenever he takes a new birth. (35) One need not worship 
any other god. Only by serving you, he will enjoy all 
pleasures. (36) 

All the difficulties and pains of life are removed if 
one invokes mighty Hanuman. (37) Hail! hail to the saint 
Hanuman. Grant me with a favour. Be gracious as my 
Guru was. (38) He who chants your prayers a hundred 
times is liberated from earthly bondage and gets the divine 
happiness. (39) One who reads these forty verses succeeds; 
it is attested by Lord Sankara. O Lord! Tulasidása was 
devotee of Lord Hari. O Hanuman! Kindly reside in my 
heart. (40) 

O son of Lord Pavana, O auspiciousness incarnate, you 
have always been the remover of sorrow from the very 
root. Therefore, my kind Lord, reside in my heart alongwith 
Lord Rama, Laksmana and Goddess Sita. 
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Eating to Adoration 


We had been to Vrindavan—I and a friend of mine. 
I decided to stay at Panighat, the cremation ground of 
Vrindavan. I do not know why I was attracted by it— 
but attracted I was. Cremation ground is quite far from 
it as Yamuna has shifted its course. It is another thing 
that in the rainy season when the low areas are inundated, 
cremating is done here. But in other seasons it is a scene 
of greenery. The Baba in whose hermitage we found 
abode, is renowned more as a medico man than a 
Mahatma. 

Mahatma he was and in every sense a Mahatma. 
Medicine was a means to him for his devotional services. 
Whosoever came to him as a patient he examined him with 
full attention and gave medicine free of charge. It did not 
matter whether the patient was rich or a pauper. If 
somebody offered some money he used to retort angrily 
and say—when you get cured, offer anything you want. 
It will be accepted as an offering to the Lord. More often 
than not he employed a couple of poor but sturdy men 
to make powder of his medicinal herbs. It was something 
like donation for the payment from them. 

A Vaisnava monk as he was, he observed all rules and 
regulations of monastic life. The cooking was done in his 
Aérama once in twenty-four hours and it was in the noon 
hours—say about one o'clock. His Arama was never 
without Sadhus. It was those Sadhus who cooked the 
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meals. When the food was ready, one or two shouted— 
Gd a WW wa. [t meant that whosoever were present at 
that time in the Asrama were welcome for taking food. 
This shouting indicated that the food was ready; already 
offered to the lord and now it was converted into Prasdda. 
The sitting arrangement was a bit discriminating—Sadhus 
on one side and house-holders on the other at some 
distance but there was no discrimination in the Prasada 
served to everyone. It was routine of his Arama. 

He did not go to ask for a donation to meet the 
expenses of the Asrama. But through his medical services 
he earned enough to run the management of the Asrama. 
He used to say—"A wretched fellow has come in the 
kingdom of Brajaraja. He will take care of me also I hope. 
After all he is a Lord and I totally depend on His Lordly 
grace. Otherwise I am not competent to do any Bhajana 
or worshipping." 

"What do you mean by Bhajana" I asked. 

"Bhajana is service—when body, mind and everything 
else offered in His service then only you can take that 
some Bhajana is performed. 


x x x x 


Coincidently I was alone with him and there was no 
body else. I gathered courage and asked—"And what about 
the decoration, adoration, worshipping and offering Naivedya 
to the idol of the Lord? Is it not Bhajana?" į 

He shot a fresh question in re 
"The Lord is Sat and the company 
Is it not so?" 

"So it appears" I admitted. 

"Then the conversation between us, which i 
on, is also Satsanga". That is what you would 

"Yes, This is because this conversation is 
realise that Satsanga." 


ply to my enquiries— 
with Him is Satsanga. 


S now going 
like to say? 
a means to 
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"Then is it not correct to say that the means to Bhajana 
is also Bhajana." He looked at me. 

"Well, it seems so but............ > 

"Nothing like 'if' and ‘but’. It is human nature that he 
does not like to acknowledge his weakness. For that he 
tries to find out a number of excuses and pretexts." And 
then he recited a Sanskrit couplet—In his universal form, 
is not my lord before me. If I sit in my hut neglecting 
Him and offer some Pija materials to the idol—is it not 
the mockery of Bhajana? In this type of Pūjā the mind 
wanders here and there. Whether the fingers count the 
rosary beads or offer sandal paste and basil leaves to the 
idol, it is all immaterial. Will you name these bodily 
activities as Bhajana?" 

"Then is it not Bhajana", I asked a bit suspiciously. 

"t is Bhajana, alright. "He smiled and continued. 
These bodily actions also take us to the proximity of real 
Bhajana. So how can I say—these are not. Bhajana." 

Our discussion was suspended in the midway because 
in the meantime ‘Wa - Manm’ was announced. We also 
had to take the Prasada. Sadhus were sitting in one row 
and we were in another line separate from the first. The 
food was served. We started eating. Just then, a cat jumped 
from somewhere and stood in the midst of us. A stout 
cat and perhaps tamed one because she was not at all afraid 
of such a big gathering. She went on mewing at regular 
intervals—sometimes this side and sometimes the other 
side. A carnivorous animal among the Vaisnava monks and 
that too when they are taking food—Rama! Rāma!! 
Rama!!! It may not touch somebody otherwise they will 
have to give up the food and remain hungry for another 
twenty-four hours. Everybody tried to remove the animal 
by threatening it with their left hands whereas their right 
hand was busy to finish the food as soon as they could. 
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Krsna knows the purpose for which Akrüra is escorting 
them to Mathura. The Lord also knows Akrüra well as 
a sincere and devoted devotee of Sriman Narayana. Krsna 
knows definitely that Akrüra is obeying the orders of 
Karhsa most unwillingly. Akrüra is faultless, flawless and 
his Bhakti is genuine. Hence he shows his real form exactly 
as in Sri Vaikuntham. 

And that is Krsna. 








17 

A Bhakta had been praying for a long time and still 
he continues praying, entreating and even begging the Lord 
telling his tale of woe. He is expecting the Lord's 
appearance, interference and redemption of his worries and 
troubles. 

But there is no response from the Lord. 

The Bahkta gets disgusted and thinks as follows: 

"I shall not tackle my Lord directly in future, as I have 
found it absolutely ineffective. Now I shall make use of 
the fortunate flute in my affair. Yes, I do envy the position 
of the flute. It is really fortunate in several respects. That 
is the only and the best Way to attract the attention of 
my Lord." 

Thinking so he addresses the lucky flute as hereunder. 

"Listen, O! Flute! How fortunate you are!! You taste 
the nectar carried by the air breathed through the lips of 
the Lotus faced Mukunda. You are in contact with those 
red lips of Mukunda just now. Not Only that. Presently 
you are now very near his ears. So this is the best moment 
for me to make use of your kind services. Please, O flute! 
whisper into the ears of Mukunda secretly my pitiful State." 

What is that pitiful state? 

It could be nothing but his disappointment in not 


d being 
able to get a glimpse of the Lord. 
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A word about the flute: 

The effects of the sound of the flute are— 

(1) One is purified and the sound confers on everyone 
bliss and beatitude. We must remember the Gopis saying 
that "The very sound of the divine instrument sever our 
family bonds and mundane considerations." 

Hence, perhaps, the devotee selected the flute to carry 
the news to Krsna. 
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Krsna and Balarama reach Mathura with Akrüra. They 
are to take part in the festival called — Dhanuryaja. 
Thousands of people have assembled in that big enclosure. 
All are eager to have a look at these legendary brothers, 
particularly Krsna. 

Krsna enters the enclosure. 

The wonder is different people see Krsna in different 

forms: 

To the wrestlers, he appears as a huge unshakable 

mountain. 

To the rest he appears as a mere child. 

To the women he appears as cupid, the God of Love. 

To the Gopas he appears as an ordinary mortal, (like 

themselves). 

To Indra (who has come down from heaven) 

He appears as the Supreme Being. 

To the sages and Vedic scholars he appears as the 

Supreme Object of Contemplation. 

To the terrified Karnsa he appears as the wrathful spirit 

of Death. 
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He is seen in different forms by different People 
according to the mental state of the individuals. 
As one thinks of him, he appears so. 
Wonderful are his Ways. 
19 
To conclude 








Y work and looks on Me as the 
is devoted to Me, who is without 
attachment and without hatred for any creature—he comes 
to Me, O Pandava. 











—Divine Rays 






Pain and suffering are blessings of this world: 
were no pain or suffering, there Would be no Progress. Thus 
Vedanta Says that through this law of Suffering, there is no 
fear of your falling. Think not that you will never be dragged 
down, that you will ever fall back. 


if there 








Swami Rama Tirtha 
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He is seen in different forms by different people 
according to the mental state of the individuals. 
As one thinks of him, he appears so. 
Wonderful are his ways. 
19 








To conclude : 
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As you hear the story of Balakrsna (which you may 
hear throughout your life and life is a continuous flow 
of years) that one moment, when you are deeply impressed 
about the blue-hued Boy's activity, is to be considered as 
memorable. 
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He who does My work and looks on Me as the 
Supreme Goal, who is devoted to Me, who is without 
attachment and without hatred for any creature—he comes 
to Me, O Pandava. 










—Divine Rays 









Pain and suffering are blessings of this world; if there 
were no pain or suffering, there would be no progress. Thus 
Vedanta says that through this law of suffering, there is no 
fear of your falling. Think not that you will never be dragged 
down, that you will ever fall back. 







—Swami Rama Tirtha 









True Divine Love 


What is the ideal of the lover who has quite passed 
beyond the idea of selfishness, of bartering and 
bargaining, and who knows no fear? Even to the great 
God such a man will say, "I will give you my all, and 
I do not want anything from You, indeed there is 
nothing that I can call my own.' When a man has 
acquired this conviction, his ideal becomes one of 
perfect love, one of perfect fearlessness of love. The 
high.st ideal of such a person has no narrowness of 
part ilarity about it; it is love universal, love without 
limi. and bonds, love itself, absolute love. This grand 
ideal.^f the religion of love is worshipped and loved 
absolutely as such without the aid of any symbols or 
suggestions. This is the highest form of Para Bhakti 
the worship of such an all-comprehending ideal as the 
ideal; all the other forms of Bhakti are only stages on 


the way to reach it. 


—PSwami Vivekananda 
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An Appeal 


The coming Special Issue of Kalyana-Kalpataru is 
going to be Adhyatma Ramayana Number. It is one of 
the best teachings of Vyasa, worth having, worth reading 
and worth contemplating specially for those who are 
desirous of having real knowledge. It is a wonderful 
admixture of knowledge, action and devotion and is the 
next step in furtherance of our Vedanta Number last year. 

As it is quite alarming that in every walk of life 
corruption is rampant. From the infiltration from out side 
to the several Ghotálas—So many problems with their 
wide open mouth seem to swallow the country. 
Spiritualism and its revitalization is the only remedy to 
have a check over these and so many other moral ills. 

There comes Adhyatma Ramayana. No attempt has 
been spared in giving a most faithful English translation 
and a very scrupulous editing which will make-the book 
a valuable asset for individual as well as library purposes. 

A printed money-order form is attached with this issue 
to help the subscribers in remitting their subscription 
(Rs. 60/-) by money-order. However, those who do not 
want to continue for the next year, should inform us 
accordingly. 
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